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MOORHEAD STATE TEACHERS COLLEGE
Office of the President
January 12, 1954

Subject: Our Moral and Spiritual Resources Series XIII  No,. 10

The belated November issue of The Bulletin is now being distributed.
It is hoped that you will read it and be pleased by both the content and the
format. Comments DHund on page 19 are intended to show how the address of
Professor Smith ties in with the general educational philosophy of the Col-
lege. That brief summary may prove helpful.

The fourteen denominational colleges in Minnesota were established
at times when competition with state colleges was of but little if any
consequence. Not so today. At present there stems from vested inter-
ests in private and denominational colleges a negetive attitude toward
higher public education. The now numerous graduates of denominational
colleges are members of the state legislature and otherwise enjoy influ-
ential positions in business and professional life. Unless their reli-
gious faith holds them to the doctrine of parochial schools for elementary
and secondary school children and youth, they lend their support to public
elementary and secondary schools. However, they do not show similar zeal
toward the state colleges. Certain ministers, legislators, business men,
laborers, and professional men and women support public elementary and
secondary education, but withhold their support of public education at
the college level. Thus a kind of contradiction manifests itself.

Opposition to public education at the higher level always is sec-
tarian in character--economic or social or religious. In terms of economics,
the sectarians argue that state colleges cost too much, that the state can-
not afford to finance adequately public education at any but the elementary
and the secondary levels. In terms of social sectarianism the argument is
advanced that higher education should be limited to those whose social back-
ground will warrant leadership in professional and business life. In re-
ligious sectarianism it is argued that state colleges are godless institu-
tions. Such argument apparently is derived from the belief that secular
institutions are godless because they are not sectarian institutions.

People who do not fully understand the functions of education in
a democracy are liable to harbor misconceptions and bias. That fact is
duly emphasized by Professor Smith in a constructive not negative manner.
He points out the means by which public education can and does make major
contributions, moral and spiritual, to our common life. Professor Smith
makes very clear the fact that those who disparage public education at
any level tend to undermine the protection that they enjoy in the practice
of their own sectarian beliefs.

0. W. Snarr
President
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and the profit motive and the competitive spirit. We ought to defend
this institution because this is the most magnificent business form in
which the spirit of man has ever yet served to create far and away
the most productive order of civilization and far and away the most
just distribution of the goods of large-scale production.

The spiritual life is as broad as the human spirit. Moral values
are those values that people can agree upon so they can proceed to
act upon them. Men have never agreed upon religion. You cannot
get universal agreement upon anything. You never have and there’s
no reason for thinking you ever will. You can’t get, therefore, universal
agreement; you have to allow freedom as we do in our constitution
to defend the moral values and those things on which you can get
agreement so you can act upon them together. Those you can't get
agreement upon, well, prize them to yourself. Organize your own
church and your own artistic group and what not. Prize them above
all else, but don’t inflict them upon anybody else. Because the spirit
is broad enough to include them all, you see. The spiritual life covers
the whole range of the spirit of man not only in the field I have been
speaking of, but in the larger reaches of spirituality.

An illustration will spell out my defense of the public schools
against the charge of being materialistic or irreligious, or godless, and
my defense of secularism as being the only possible way in which
religion can be kept to fit the benefits of many men and can be saved
from sectarianism and the degradation of values. Looking at it now,
by and large from Greek life where Democracy began in old Athens,
and from Greek philosophy which was the first great articulation in
the West of the spirit of man and its vast creative enterprise — look-
ing at it, we have inherited three values that have been used to charac-
terize the whole meaning of spiritual life. These are values of Truth,
Beauty, and Goodness.

I am not trying to confine you to those. You can go on and add
holiness and anything else you suggest, but historically these are the
three which we have inherited and these are the great shining values.
We spell them with capital letters, ordinarily, that go to spell out the
totality of the meaning of spirituality in the world. Whoever has turned
his face toward Beauty and serves it well is the servant of the spiritual
life; whoever has turned his face toward Truth and serves it well is
the servant of the spiritual life; whoever has turned his face toward
Goodness and serves it well is a servant of the spiritual life.

These are the great capitalized values that make up the meaning
of spirituality plus whatever else you want to put in. There is no law
against any number you wish to put there. But there are lower orders
of value constituted by the means which are necessa? in order to make
real in our earthly life any one of these great ideal values, Truth,
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Beauty, Goodness — these are shining. They are out around beyond
the heavens; Plato tells us that they were there before the Gods were
created and when the Gods came they found Truth, Beauty, and Good-
ness and they were bound to observe these forms in the creating of
the world and all things in it. Whatever that may be, these ideal values,
magnificent as they are, the food of the spirit, unquestionably, but they
don’t make any difference in the concrete activities of men until some-
body does something about them other than just to stare at them, to
worship them; and they are all worthy of adoration.

Now what is it that we do to them to bring them “down to earth,”
as we say? Well, we develop means through which a world that is
ugly can be made more beautiful by our efforts. A world in which
falsity often prevails can be warped toward the truth. A world in which
evil can be turned in the direction of goodness and the means by which
we effect that turning are also spiritual values of a lesser order. They
are instrumental values, if you will have it so, rather than consummatory
values. What are these great values?

They are three, and about these, public education is primarily
concerned. They are science, high servant of Truth; they are art, or
the arts, high servants of Beauty; they are politics and all that the
social studies involve, heading up in civics and politics which con-
stitutes the great servant we have by way of increasing the amount

of Goodness in the world.

Now the spiritual life, in toto, would be such a vision and ap-
preciation of these ideal values as our ability makes possible, plus
such a mastery of the means of bringing them down to earth in time
as art and science and politics itself constitute. This is the meaning
of the term discipline in education. This is the meaning we ought to
attribute to discipline. Discipline is only the doing of something you
would rather not do, save for the fact that only by doing it can you
get what you want. Now we all want Truth in some deep sense but
we can’t get it except by disciplining the human spirit into an under-
standing of what the word scrupulosity means. Most people don’t know
the difference between Truth and a prairie chicken. Most people are
not interested much in Truth. I know that, because the great indoor
sport of mankind and even the great outdoor sport of womankind is
gossip, and the most odious person I know is the person who, right
in the midst of a juicy gossip will stop and say, “No, no, that's not
exactly how it happened. Let me think exactly how it happened.” As
if anybody gave a damn about exactly how it happened, when you
are just coasting along in high, you know, and telling a nice juicy
story on somebody.

We sYend most of our lives, and I have no criticism for it, just
coasting along enjoying juicy things as they come, not that we aren’t
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